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INTRODUCTION

Some background information about Estonia

Estonia is a small country (45 227sqare km) on the coast of the Baltic Sea with about 1,5 million inhabitants. 1 million of them are Estonians. The Estonian people have been living on this same piece of land for more than 10 000 years. They belong to a small cultural group called "Finno-Ugric" which is made up primarily of the Finns, Estonians, and Hungarians. They have a language and ethnic identity completely different from Swedes or Germans in the west and completely different from Russians in the east. 

The first Christian influences reached Estonia in the 11th-12th centuries. This peaceful mission was broken by the German Knights in the beginning of the 13th century. After the conquest Estonia became a part of the Catholic Europe.  In the following centuries, other foreign invaders - the Danes, Poles, Swedes and Russians - came and went, but the Estonian people survived and preserved their language and cultural heritage. Since the middle of the 16th century, the Lutheran Church has been by far the largest and most influential church in Estonia. To complete the mosaic, the influence of the Orthodox Church and especially the impact of the movement of the Moravian Brothers since the 18th century have to be mentioned. Since the beginning of Estonian public school history in the end of 17th century RE has been an organic part of education. In some extend we can say that public school itself was a child of the Lutheran Church, developed from the idea that every Christian has to be able to read the Bible. The formation of the national identity of the Estonians 150 years ago took place in the Christian context. On the 24th of February 1918 the independent Estonian Republic was proclaimed. During the following years Estonia became an economically developed and democratic society. Remarkable advances were made in the sphere of cultural life.

The Molotov-Ribbentrop Pact, dividing Europe between the Nazi and Soviet spheres of influence, cut Estonian independence short. Estonia was annexed and occupied by the Soviet Union in 1940. Soviet power decimated the Estonian population, leading to a total loss of about a quarter of the people through deportation and emigration, among other factors. Nevertheless, throughout the Soviet period, Estonia was per capita the most economically advanced of the constituent "republics" of the USSR.

Parallel to the gradual decline of the Soviet Union, Estonian independence from Moscow gradually increased. In the referendum of March 3, 1991, 77.8% of the population (including 1/3 of the immigrants living here) supported the idea of the independence of Estonia. On August 20, 1991, the Estonian Supreme Soviet (Parliament) passed a resolution on the re-establishment of national independence.

PART I

SOVIET ATHEISM - WHAT WAS IT?

“We must fight against religion. It is the truism for all materialism and therefore for Marxism as well.” V. I. Lenin. 

For Marxism as we know it from the Soviet context, religion was seen as “the opium of the people”, serving the interests of exploiters and meant to coerce working people to obedience. According to this concept everything connected with religion was sentenced to be abolished from Soviet society. The first year of Soviet occupation in Estonia (1940-1941) was remarkable for radical steps. Religious Education was forbidden in schools 
. The normal development of RE and religious pedagogy that had been achieved through the reform carried out in the beginning of the 1920s to a considerable extent broke down
. The Faculty of Theology at Tartu University, the main place for preparing pastors and teachers of RE, was closed. All religious literature was removed from bookshops and libraries (including church and congregation libraries) and was condemned to be destroyed. In the next few months about 70 000 theological books from the university library were destroyed
. During all of the following Soviet years, religious literature automatically belonged in the “Index Librorum Prohibitorum”. All youth organisations were forbidden, as were all children’s and youth work performed by churches
. Since all churches, chapels, congregation houses and land property were taken away from their owners
, congregations could use church buildings only by agreement – paying high taxes for obligatory insurance and 14 times more for electricity than was normal
. Pastors were proclaimed parasites. They and their families had to manage without any social guarantees. For pastors and church-workers, rent for flats was 7–10 times higher than normal
. Unlike others, children from pastors´ families had to pay for their education
. In many cases connection with the church was a reason that made university studies impossible. When studying at a university or working at school, it was necessary to keep one's contacts with the church secret even at the beginning of the 1980s 
.

It is important to note that all these steps were said to defend the freedom of conscience that was defined in the following way: “It is freedom to confess any religion or not to do so, to observe religious customs or to make atheistic propaganda
. This prescript was interpreted in a manner that excluded all church activities outside the church building - only Sunday services were allowed. On the other hand, everyone was free to ridicule religion and believers and interfere in their personal lives. 

During the first 10 years of the Soviet occupation and during Word War II Estonia lost approximately a quarter of its population
. We have to consider that in those times almost everybody was connected with the church
. Losses among the clergy were especially great. The Estonian Evangelical Lutheran Church (EELC) lost 85% of its pastors (162) and the Estonian Apostolic Orthodox Church (EAOC) 51% of its priests (69)
. 

ATHEIST PROPAGANDA DURING THE SOVIET PERIOD

Whereas in 1940-1941 the goal of the Soviet regime was to destroy the church directly, after World War II a change in emphasis can be observed. From that time there took place a notable increase in the organisation of atheistic propaganda. One widely used form for performing this work was lectures. For this purpose the special association “Science“ was established. The following figures illustrate the scope of this work:

Table 1

Number of atheistic lectures 

held by the lecturers of the association “Science” (1956 –1985)

1957  300

1958  900

1959 1 406

1960 2062

1961 1961

1962 1680

1963 2618

1964 2625

1965 3175

1966 3347

1967 3319

1968 2980

1969 2899

1970 2836

1971 2466

1972 2577

1973 2832

1974 2797

1975 3047

1976 3184

1977 3064

1978 3030

1979 3105

1980 3467

1981 3749

1982 3800

1983 4166

1984 4915

1985 4876

1986 4627
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Number of atheistic lectures held by the assotiation “Science” 1956-1985

A Republican School of Atheism was founded by the Central Committee of the Estonian Communist Party in 1963/64 for the advancement of atheist propaganda, and in the same year about 2 000 people were involved in different forms of atheist studies
. Special attention was paid to work with teachers and at many schools atheism clubs were founded. Courses in scientific atheism were introduced at all universities and high schools at the beginning of the 1960s
. 

The results of this extensive work can be illustrated by the results of the survey carried out among the students of the Polytechnic Institute in Tallinn at the end of 1960s. Students answered the question “Do you find atheistic explanatory work among the population to be necessary?” in a different manner before and after studies in atheism. Before the courses there, atheist propaganda was accepted by 71,8%, and afterwards by 85,1%. The number of students who gave negative answers fell from 28,2% to 14,9%
.

To support the atheistic “enlightenment”, a remarkable amount of atheistic literature was printed. From 1947 to 1972 117 different books, in all 461 165 copies were published in Estonia on the topic. At the same time, for example, the Estonian Evangelical Lutheran Church (EELC) was allowed to publish only one annual yearbook and some hymn lists
. Sending or bringing religious books, even Bibles from abroad was not allowed. This situation, which changed only at the end of the 1980s, made obtaining objective knowledge about Christianity and other religions practically impossible.

Since the end of the 1950s, Soviet authorities developed a program of secular customs alternative to religious ones. The first attempt was made to keep youth away from confirmation, the traditional beginning of adults’ life. To counterbalance this, Youth Summer Days were organised. The popularity of this action grew year by year.

Table 2

Number of participants in Youth Summer Days

1957 39

1958 2299

1959 6300

1960 6950

1961 7000

1962 5200

1963 6000

1964 6000

1965 6000

1971
10 000

Atheist education in schools explained religion as being a relic, something old-fashioned and stupid, meant only for old women and which has no place in the modern and scientific world. The differences between generations and the desire of young people to become independent were used in a skilled manner. An important task was to avoid the possible contacts of children and youth with believers. At Christmas and other Christian holidays special controls were organised by teachers with the aim of not letting children go to the service. It was recommended that different activities be organised at Christmas service time – pioneer and Comsomol meetings, dancing parties etc. The most exciting films were shown on the TV on just those evenings
. This so-called “isolation politics” was relatively successful
 and for many young people church remained alien. These tendencies are reflected also in the number of confirmands in the EELC.

Table 3

Number of confirmants in EELC


1937
10530

1953 3 500

1954 5 800

1955 5900

1956 6100

1957 9200

1958 8400

1959 6200

1960 3800

1961 2400

1962 1400

1963 800

1964 600

1965 400

1966 250

1967 300

1968 455

1969 500

1970 500

1978 480

Figure 2

Comparison of the nubers of the participants in Youth Summer Days and Confirmants in EELC
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To keep people at a distance from the church, more attention was also paid to make the registration of birth and marriage at Soviet institutions, as well as secular funerals, more attractive. The results of this work can be illustrated by the following figures:

Table 4

The percentage of church rites 

	
	1933

	1957

	1968

	1975


	Child baptism
	77%
	55,8%
	12.5%
	10,95%

	Weddings
	78%
	29,8%
	2,6%
	2,8%

	Funerals
	96,7%
	64,5%
	46%
	37,4%


Figure 3
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A systematic and persevering atheistic campaign of enlightenment supported by the totalitarian regime made an advance in Estonia, and the Church was pressed into a “ghetto-situation”. This development can be illustrated by the fall in the numbers of the Estonian Evangelic Lutheran Church (EELC), the main church in Estonia, whose members formed 78,8% of the Estonian population in 1934.

Table 5

Members of the EELC 1934 - 1986 

	1934
	874 026

	
	

	1965
	117 394

	1969
	98 323

	1972
	88 944

	1975
	77 775

	1976
	65 425

	1978
	64 074

	1980
	60 733

	1984
	52 747

	1985
	50 094

	1986
	48 590


Figure 4

Full Members of the EELC (adults, paing the voluntary church taxes)
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One more background issue during the 1960es has to be mentioned in this analyses – it was a age of social and scientific optimism: the most hard trails of World War II were restored, Stalin-time horrors were over, first astronauts reached space. It was believed that science will solve all the problems very soon.

Religion was shifted into a very deep private sphere. Most of the people had no knowledge of religious questions and they were distanced from the church. It was widely accepted that to be educated meant to be unreligious. 

INDEPENDET AGAIN

During the last 10 years the position of the church in Estonian society has rapidly changed - instead of the “ghetto situation” during the Soviet period, official borders have fallen down. In the days of the re-establishment of independence, the popularity of the church increased very quickly. The number of people involved in congregations increased. In the beginning of the 1990s the church was the most trusted institution in society
. 

Nowadays Estonian society can be characterised as a transfer society with rapid changes from the totalitarian regime into pluralistic market society. Relatively quick economical development has been accompanied with serious social problems – rising of unemployment and increasing social stratification, both new experiences for most people. After breakdown of the iron curtain Estonia found itself in the pluralistic post-modern world with a large diversity of worldviews, religions and cultures. We find ourselves in the situation, where the question about identity and own roots are asked more and more seriously. It is clear, that it is impossible to turn time back and to continue from the point where our independence was cut short. We have to manage in this world with diversities. But to survive here we have to acknowledge the role and impact of Christianity in our history, cultural and moral heritage, in our identity. 

NOWADAY’S ESTONIAN “RELIGIOUS LANDSCAPE”

SOME STATISTICS

Today's religious picture in Estonia is a mosaic of different faiths and denominations. Along with traditional Christian churches that have functioned in Estonia for centuries, many new religious movements have appeared.

The following table gives some overview about registered confessions and religious movements.

Table 6

Religions in Estonia

   Confession 



Congregations       Membership

* Roman Catholic Church 



7

3 500

* Estonian Apostolic Orthodox Church

39

18 000

* Russian Orthodox Church in Estonia 

about 30

?

* Estonian Evangelical Lutheran Church 

167

177 233

* Estonian Evangelical Moravian Congregation 
1

about 150

* Union of Evangelical Christian and

 Baptist Churches of Estonia 


87

6 092

* Estonian Union of Seventh-Day Adventists
18

1 868

* United Methodist Church in Estonia 

20

1 880

* Estonian Christian Pentecostal Church 

34

about 3 500

* The Union of Estonian Old Believer Congregations 11

5 000

* Union of Estonian Christian Free Congregations 
 6

1000

* Union of Estonian Full-Gospel Congregations 
5

about 800

* Estonian Congregation of the

Armenian Apostolic Church of St. Gregory

1

1000

* Tallinn Parish of the Ukrainian

 Greek-Catholic Church 



1

 300

* "Gospel Christians in Apostolic

Spirit" Congregation in Tallinn 


1

 62

* Quakerian Saint Michael's Revelation 

Congregation of Estonia 



1

100

* Jewish congregations in Estonia 


3

about 200

* Estonian Islam Congregation 


1

about 1 500 

* Estonian New Apostolic Church 


10

2 086

* Union of Congregations of

Jehovah's Witnesses in Estonia


11

3 846

* Tallinn Congregation of the Church

of Jesus Christ of Latter-Day Saints 

3

482

* The House of Taara and Mother

Earth People of Maavald 



3

 287

* Tallinn Baha'i Community 


1

 85

* Tallinn Krishna Congregation 


1

 100
SOME COMMENTS

Estonian “religious landscape” can be illustrated by some studies on Religious life. In 1994 The Estonian Council of Churches, The Estonian Bible Society and the Estonian Evangelical Alliance organised a broad survey “About the life, belief and religious life among Estonians”
 and some of the questions were repeated also in 1998
. According to the results, the number of people believing in God has grown from 37% to 49%. At the same time, also the number of people identifying themselves as atheists has grown from 1% to 6%. 45% of respondents believed in astrology (among those younger than 25 years of age this number was 52%). 

45% of Estonians consider themselves Lutherans. If we compare this number with the number of full members (active grownup people) of the EELC -60 000, the difference is not inconsiderable. Thus we can speak of people who are connected in some way to the church. They are formal members - baptised and confirmed but not involved in the congregation’s everyday life. Some of them are not even baptised. For many people formal connection with the church also appears to be a part of national identity. 

Questions concerning attitudes towards RE (the nature of RE was not specified) in the 1994 survey gave the following results: 39,9% of respondents found RE to be necessary in schools, 46,4% had a general positive attitude towards it and 12% of respondents had a negative opinion
. In the survey, organised by the Sunday School Union of the EELC in 1995, 73% of respondents found that RE should be taught at school
. 

Figure 4

Attitudes towards RE in School
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DISCUSSIONS IN THE PRESS ABOUT RELIGION AND RE


The teaching of RE at schools has been an object of sharp discussion in the press. The ideas, presented in the discussions, reflect different attitudes towards the Church, Christianity and religion in general. The most active year for discussions was 1995. Especially notable is the sharp tone of critical articles. 


For the following analysis the newspapers from the years 1990 - 1996 (exempt for yellow press) have been worked through. I have concentrated on critical opinions toward the Church and Christianity. The opinions are grouped into lager blocks. 

Methodologically the approach is based on content analysis. Knowing these critical views helps to hold the constructive dialogue in developing RE and to find out effective methods and ways in preparing RE teachers, who will meet probably the same questions and opinions at school. 

How Christianity is understood in these concepts?

Some attitudes:

* Religion is the way to escape from the real life. 

*Religious canons demand obedience and constraint. The church prohibits doubts and nonconformity. It gives the ready-made world-view without any need for research, for questions, for development and dynamics. 
 

*Hopefully with building up the nowadays democratical society, some authors hope, that religion looses it’s roots, because democracy abolishes exploitation, that creates such utopias. 
 

Understanding the Christian ethics.

* In Christianity they speak about altruism, but the reality is different. They put the abstract God higher than a human being. The most important is to live according to the God’s will, not to think about others. ...In words they preach love and goodness, but the ways to reach it are violent. There we see, how Christianity creates hypocrisy and double-faceness. 

Many critics discuss about the place of Christianity among the other religions in the following way:

* I have never found any reasonable arguments, why Christianity is better than the other religions... If there is a higher spirituality, then it should be the same for all religions. 

* We live in the market-society. Also the church must take it into account. People should have a possibility to choose to whom they give their souls. In this solution they follow practical questions. The churches have to know and use advertising and marketing rules. Religions are goods like all other things.
 

In many articles the questions of the religion are seen from the viewpoint of personal freedom.

* Nobody has a right to force his views upon the others - it is the restriction of human rights. The most important principle must be freedom. It makes the life meaningful .

* Everybody can feel the pressure of religion - naive proclamations and sectarian propaganda slipped into hand on street-corners or into letterboxes at home. The youth rages in religious hysteria, children are plunged into icy water for baptising, a poet is stabled in the street, cemeteries are consistently plundered. These are the results of so called religious freedom.

All the critics are convinced, that Christianity and science are absolutely antagonistic:

* Scripture, especially the Old Testament is in antagonism not only with the natural science, much more is it in antagonism with history and archaeology, not to speak about elementary logic. The author recommends to look for this kind of information from the book by Leo Taxil “The Merry Bible” as the authority .

* It was not so long time ago (written in 1995), where we were proud about our good education. We felt ourselves better than many nations, who were in the darkness of religion. Most of scientifically thinking people understand, that different religions are created by people themselves to explain irrational things. Only social progress gives the possibilities to become free from religious fetters. We have to hope, that the mind of the nowadays people will get the victory over fantasies.
 

One red line through the critical articles about Christianity is the view, that the spread of Christianity has been strongly connected only with violence. It has been the main methods until today. 

* The history of Christianity is full of wars and conflicts. Crusades, inquisition, witches trials are like key words for it.
 

* Clergy has always had power and money. Creating fear and promising grace, have they got it in Europe and other places. They have forced culture to exalt the God. 

* Christianity is foreign for the Estonians, brought with sword and fire, with war and violence to make our ancestors slaves. Christianity remained foreign, because the God had mostly to do with the czar, landlords and gendarmes. 

It is contended that the educated Estonians and literates have always been far from Christianity. They were more connected with politics and mundane culture.
 

* The attempt to show the positive role of Christianity is a shameless lie. Everybody knows, what they did with Giordano Bruno, Galileo Galilei and many others.
 


In the attitudes we can see a strongly negative picture of Christianity and religion in general. If we try to find out some reasons for it, the following could be noted:

· All our educational system during the Soviet period was based on obligatory atheistic ideology. From this point of view everything connected with religion, an opium for people, was a priori bad and harmful. All the positive moments were eliminated. 

· The Bible was presented as a fairy-tale book, full of contradictions, that has been many times edited and changed and is full of violence.

· To be educated meant not to be religious. 

Until today for many people this knowledge from studies of atheism is the only one they have about religion and the church. It is interesting, that in the last years, when the popularity of the church is falling, many people act according to the principles taught in the lessons of atheism without asking any questions. Which are the consequences from this analysis for developing RE?

First we have to consider with people’s preconceptions, sometimes very strong, and secondly, lack of knowledge in religious questions. But, in the other hand, different questionings show quit positive attitudes towards the RE.

From the things said above arises a demand for RE to be open and ready for discussions - these are the important characteristics for RE in secularised and pluralistic society.

PART II

DEVELOPMENT OF RE 

HISTORICAL ROOTS

Since the beginning of Estonian public school history in the end of 17th century RE has been an organic part of education. In some extend we can say that public school itself was a child of the Lutheran Church, developed from the idea that every Christian has to be able to read Bible.

RE met the first serious challenges in the early 1920s after establishment of independent Republic of Estonia. In connection with the building up a new national school system sharp discussions about the place of RE at school arose. As the background for these debates inner crisis in the methodology of teaching the subject and strong left influences in the Estonian Constituent Assembly (Asutav Kogu) and Parlament (Riigikogu) have to be mentioned. The majority of the deputies were aimed to exclude the subject from school curricula. After several fierce debates, RE was excluded from primary schools in May 1920
. Teaching of the subject could be organized only out of school time and at the cost of pupil’s parents. In Secondary Schools RE was preserved as a subject of voluntary attendance. 

The decision of the Parlament did not correspond the will of the people. By the supporters of RE more than 88 000 signatures for changing the Law of Primary School were collected. In the following referendum – by the way the first referendum in our history – 71,9% voted for the re-introduction of RE
. Thus, the subject was introduced in the school curricula again. But its status was now different – voluntary for pupils and teachers but obligatory for schools. 

Yet RE needed a serious reform, to be suitable in the new situation where the Constitution separated the state and church as well as the school and church.  Also the methodology of teaching demanded updating. 

The first estonian professor on Practical Theology and founder of the national Theological Faculty of Estonian National University Johan Kõpp, together with the first Estonian professor on Pedagogy, Peeter Põld (by the way, also a theologian one!) became the founders of the reformed RE. 

The keywords of the reformed RE can be pointed out as following:

· RE was a voluntary subject for the pupils and for the teachers as well. Schools had an obligation to organise RE classes.

· RE was no more a branch of the church in the school. It was identified as an ecumenical (non-confessional) subject. J. Kõpp presented in this case a dialectical view of ecumenical RE. “Although as ideal should be regarded such situation in which confessional differences do not separate those who want to be Christians but where all are joint by general Christian attempts and views, one must also confess that in real life here occur difficulties which cannot be presently abolished. /…/ One must stress that RE can have the wished influence and importance only in these cases in which the religious truths are delivered through the teacher’s personal experience. Inevitably, also here the confessional attitudes have their influence. Recognising this circumstance the RE must strive towards the development of general religious way of thinking and feeling. In this sense, the teacher of RE must explain the difference between essential and occasional, temporary and permanent, main and second-rate moments, /…/ he must set things which joins all the Christians higher than the separating factors. Unquestionably, the lessons of RE must miss any kind of religious intolerance and contempt towards the views of other religions.”

· Teaching of RE had to take into concideration the pedagogical and psychological knowledge.

· Teaching of RE had to build bridges between the topics of the subject and pupil’s everyday life and contemporary problems.

J. Kõpp couched the aims of RE in the following way:

· RE aims to be a means to support the pupils’ moral development towards a responsible and mature person.

· RE is an important factor to insure the continuity of the national culture.

· RE had to introduse Christianity as a way of living that can shape people’s whole life, to create the basis for the social justice.

J. Kõpp did not see the aim of RE to bring up Christians. According to Kõpp RE teachers had to avoid all the attempts to “convert” pupils. 

One can say that the main lines of reformed RE from 1920-30s can serve as a good foundation also for the developing RE in nowaday’s Estonia.

DEVELOPING RE IN ESTONIAN SCHOOLS TODAY

The period of revival time of the late 1980s brought a new possibility to teach RE in Estonian schools. The first RE lessons initiated by some school headmasters were held in 1989/90. Officially RE has been allowed at schools since 1991, when the Ministry of Education officially established the teaching of the subject
. Today RE is taught in approximately 100 Estonian schools, most of which (about 70) are primary schools
. In the moment RE has no alternative subject. 

According to the Education Act, RE was defined as a voluntary subject for both pupils and teachers. In the primary classes parents decide on the participation of their children in RE lessons, at the gymnasium level pupils decide this independently. According to the law the schools are obliged to organise RE classes when there are 15 pupils in the school stage as minimum who are interested in it
.  The Education Act left the duties of schools in teaching RE undetermined. The vague status of RE makes organising lessons rather complicated. In real school-life headmasters decide whether RE will be taught in their schools or not. Thus, the state of RE often depends on the personal attitudes of school headmasters and teachers. This situation has been made more complicated also by some negative experiences. When schools became open to RE, many eager people without pedagogical experience and professional skills rushed to teach it. Unfortunately individual failures have, however, been exaggerated and generalised. These failures have been pointed out as reasons for leaving RE out of the curricula of many schools. 

It can be said that one of the main problems obstructing RE in our schools comes from the insufficiency of legal documents and the possibilities of interpreting them in different ways.

TEACHER TRAINING FOR RE

The preparing of teachers of RE began in Estonia in 1989/90. The Theological Institute of the Estonian Evangelical Lutheran Church organised the first courses. It was possible to acquire a basic knowledge of theology and RP by correspondence course. Study groups were open to everybody, and membership in the church was not required. 

In composing study programs, the approbatur course of theology at Helsinki University was taken as a model, and the first lecturers also came from Finland. The training work was supported financially by the Finnish Lutheran Church. The program was gradually changed to accommodate Estonian needs and Estonian lecturers took the work over from their Finnish colleagues. This co-operation project was a good and useful experience. Until today more than 300 people, among them many teachers, have completed these courses. The participants have evaluated it very highly. For some of them it was the first possibility to obtain closer contact with the church and Christians, not to mention the knowledge they acquired. 

At the beginning of the 1990s four groups of Estonians were given the possibility to study theology in Finland. Among them there were also several teachers, who began teaching RE in schools. 

Today curricula for RP have been worked out in several theological high-schools: the Theological Seminary of the Union of Evangelical Christians and Baptist Churches of Estonia, the Theological Seminary of the Estonian Methodist Church and the Theological Academy (a private institution of higher education) in Tartu. The main centre for preparing teachers of RE is the Theological Faculty of Tartu University, where this work began in 1995/96 - then the first students after getting their BA degree at the re-established theological faculty continued their studies at the RE teacher preparation program. Courses of RP are offered at the chair of practical theology. 

Today the first graduates have been produced. Teaching is organised in co-operation with the pedagogical department of the University, where courses in different pedagogical and psychological subjects are taught. These lectures and seminars are common for all future teachers from all faculties. Co-operation with the pedagogical department creates contacts between students of different specialities and helps to overcome some preconceptions towards RE. 

The teacher-training curriculum consists of the following essential courses:

· Introduction to RP

· Psychological foundations of RE

· Methodology of RE

· Rhetoric and public performance

· Research methods in RE

· RE curricula and teaching materials

· 10 week's supervised practice at schools

· composition of a paper about some problem in RE

In the preparing the studies we must consider that our students have no personal experiences of RE lessons. 

During the studies much attention is paid to the questions why? and how? We try to develop different interactive teaching methods and find time for discussions, reflection and study trips prepared both by the students and the lecturer. One more evaluated teaching method has been the use of role-play. In the frameworks of the course “Introduction to RP” every student must work through several critical articles on RE. The task is to find out what the authors have said and what their arguments are. In analysing the critical articles, students are to compose answers. Then comes a “role-play” in which an “apology” is presented to the others. Other students take the role of critics and in the subsequent discussion attempt to argue against the “apologist”. In conclusion, the entire group collectively analyses the discussion to determine its strong and weak sides.

In the last 3 years in which this method has been used, students have evaluated it as being useful. They have said that it helps them to overcome emotional uncertainty and concentrate on certain questions. One can also note an increasing skill for participation in discussions, as well as the application of the theological knowledge obtained in bachelor studies.

To support teachers of RE, the Association of Estonian RE Teachers - AERET (Eesti Usuõpetajate Liit) was founded in May 1997. Today the organisation is officially accepted and is a member of the Association of Estonian Teachers. It is an important chance to bring the problems of RE into the public sphere and to participate in the solution of educational questions. Since the spring 1997 AERET has organised four conferences to discuss the place of RE in Estonian schools, as well as the relations between theology and science. 

In the beginning of 1998 the first RE-Resource Centre was established at Tartu University. The Faculty provided the room; most of the teaching material comes as gifts from friends from all over Europe. Of course there is still a great need for literature, teaching material etc., but we have the most important thing – to have a RE-Centre in the main building of the University. The RE-Centre’s materials can be used in teacher training and research work. The centre is also open for all teachers to find material for their work and receive advice. In the future we plan to organise different complementary teaching courses for RE and other teachers.

THE CONCEPT OF RELIGIOUS EDUCATION IN ESTONIAN SCHOOLS 

The first curriculum for RE in post-Soviet Estonia was developed in 1991. An advanced version appeared in 1993 and the last version was published by the Ministry of Education in 1997
. This work was co-ordinated by the RE-Commission of the Ministry of Education. The representatives of different churches were also involved. The curriculum defines the basic principles for RE in the following manner:

· RE is founded on the UN Declaration of Human Rights 

· RE at Estonian schools is ecumenical.
 This viewpoint has strong roots in the history of our RE: it was an important factor in the reform of RE already in the beginning of the 1920s
.

· The aim of RE is to provide knowledge about religion in order to help in understanding the world, its culture and the role of the religious dimension in human life. 

· RE is an important supporter and insurer of national identity

· An important accent of RE is to support pupil’s moral development. 

· RE is directed towards life in the pluralistic and changing world in which tolerance, an ability to live together with different people, clear personal moral values (knowing good and evil) and a sense of responsibility are needed.

· RE can create the preconditions for personal religious choices.

· Special attention must be paid to the problems of pupils’ everyday life and their questions
.

· RE lessons should have an open and confidential atmosphere.

The curriculum of RE at Estonian schools is based on the concentric principle: 1st-3rd, 4th-6th, 7th-9th school years and gymnasium. However, in real school-life this curriculum cannot be exactly followed as whole. The reason is the great variety of situations in different schools. In some of them RE is taught only in the lowest classes, in others only at the gymnasium level. At the present moment we have no schools with systematic RE from first grade up to the end of gymnasium. Thus teachers must solve the problem of teaching RE mostly by themselves, taking into consideration the age of the pupils, the level of their previous knowledge, local circumstances etc. It is a difficult and complicated work that requires creativity, support and the possibility of obtaining advice.  It also means that in teacher-training programs we must prepare future teachers to be able to manage in very different situations.

STUDY MATERIALS FOR RE

In the beginning there was a teacher and his/her word. It was typical, that resources for teaching RE consisted of the teacher’s own Bible and perhaps one book of Bible stories for the whole class. Teachers who had worked in Sunday schools probably had something else. Thus, for the teachers the lack of teaching materials was one of the most serious questions. Everyone tried to find at least something, and many interesting materials were created by teachers themselves. Some materials, unfortunately sometimes not the best, were translated from Finnish, German and English just to have at least something. Today the situation is somewhat different but is not yet normal. 

The first great assistance came once again from the Finnish Lutheran Church and teachers of RE. With money collected there, RE 4 textbooks for gymnasium students were translated and published in 1990-1991. As a sign of the times they could be published only as books for confirmation studies. Regardless of this status the books are widely in use in schools at present.

Of great help for teachers was the translation of RE teacher’s manuals “The Good Shepherd” (original title “Hyvä Paimen”, in Estonian “Hea Karjane”) I-IV from the Finnish, organised by the Sunday School Union of the EELC in 1994-1995. These books are also recommended to be used in schools by the Ministry of Education.  

In 1997 the first new original Bible textbook for gymnasium students appeared
. The book is written by Toomas Jürgenstein, one of the first graduates of the Theological Faculty, working presently as an RE teacher in one of the best Estonian gymnasiums. It is the first officially accepted RE textbook for schools. Incidentally, this book was mentioned as one of the best new original textbooks in the humanities since the beginning of Estonian independence. In the textbook the author does not seek to indoctrinate anybody. Many interesting questions and tasks for group-work give opportunities for developing discussions, directing the pupil to discover the world of the Bible and to find out personal attitudes and the message of Bible texts for people living today. Openness and readiness for discussions seem to be the key words for this textbook.

In 1999 the next original textbook for Church History was published. In addition to T. Jürgenstein, this book has other authors – once again two of our Faculty’s graduates. Since 1998 RE teachers can use the methodical compendium for RE, a translation from Finnish, written by prof. Kalevi Tamminen and Laulikki Vesa.
. This manual will be a great help for our teachers. Presently preparatory work is also being done for a RE textbook for the middle grades. Hopefully this book will be compiled in the coming years.

IN LIEU OF A CONCLUSION

Estonia is undergoing a period of great changes. For people coming from the Soviet system, becoming accustomed to the pluralistic post-modern world and market economy can be rather painful. Our children must learn to live in this world, find their way among and their place in its changes. What do they need for their journeys, what can and must school give them for managing in their lives? What kind of personalities do we educate? Which will be the Estonian future created by our children? These questions should be asked more seriously when looking at our education system. Then the place of RE and its role at school would probably have a better reception in society. 

Acknowledgement:

       Pille Valk would like to thank the Estonian Science Foundation, who supported her work.

� EMBED MSGraph.Chart.8 \s ���





� EMBED MSGraph.Chart.8 \s ���





� EMBED MSGraph.Chart.8 \s ���





� EMBED MSGraph.Chart.8 \s ���





� EMBED MSGraph.Chart.8 \s ���








� For more information on Estonian history one may visit: � HYPERLINK http://www.bmk.ee/; ��http://www.bmk.ee/;� � HYPERLINK http://www.ibs.ee/history/brief; ��http://www.ibs.ee/history/brief;� � HYPERLINK http://www.einst.ee ��http://www.einst.ee� 


� Lenin, V. I. Töölispartei suhtumisest religiooni. [On the workers’ party’s attitude towards religion] Kogutud teosed [Collected works], Vol.15, p 372.


� Riigi Teataja [State Herald]. 1940/102, art. 1011.


�On RE in Estonian schools from 1918-1940 please visit: http:// www.history.ee/dispille. -htm. 


Valk, P. Ühest heledast laigust Eesti kooli ajaloos. Usuõpetus eesti koolis 1918-1940 [Religious Education in Estonian Schools from 1918-1940]. Tallinn, Logos, 1997.


� Võõbus, A. Communism’s Challenge to Christianity. Chicago Lutheran Theological Seminary. Maywood, Illinois. 1950, p. 21. Raid, 1978, p. 136.


� Raid L. Vabamõtlejate ringidest massilise ateismini. Marksistlik ateism Eestis aastail 1900-1965 [Marxist atheism in Estonia 1900-1965]. Tallinn, Eesti Raamat, 1978, p. 136.


� Riigi Teataja, 1940/77, art. 744.


� ENSV Teataja. 1941/22, art. 281.


� Võõbus, p. 21.


� Raid, L., p. 136.


� These are my personal experiences. In 1986/87 a music teacher in the small town of Rapla lost her job and right to work as a teacher because she taught her pupils Christmas songs. 


� NSV Liidu Põhiseadus [Constitution of the USSR]. Tallinn, 1977, p. 18.


� In the period from July 1940 – June 1941 approximately 1000 people were arrested and disappeared. During the mass deportation in June 1941 over 10 000 people were deported or sent to prison camps in Siberia, without any legal procedures being used. In World War II about 100 000 men were mobilized into the Soviet or German army. In 1944 about 70 000 people escaped to the West from the returning Soviet army. In 1949 more than 22 000 people were deported to Siberia. 


� The census of 1934. - Väike entsüklopeedia [Small Encyclopedia]. Tallinn - Tartu, 1938, p. 294.


� Salo, V. Riik ja kirikud 1940-1974 [The state and Churches1940-1974]. Maarjamaa Taskuraamat nr. 5. Rooma, 1974, p. 13.


� Vimmsaare, K. Ateistliku mõtte arengust Nõukogude Eestis [On the development of atheist thinking in Estonia] - Ateism, religioon, sotsioloogia. Tallinn, Eesti Raamat, 1970, p.14. 


Vimmsaare, K. Ateistliku kasvatuse päevaprobleeme [Actual problems of atheistic education]. Tallinn, ENSV Ühing “Teadus”, 1987,p.27.


NB! These figures cannot be taken very seriously. The proverb of these times - “There are three sorts of lies – small lies, big lies and Soviet statistics”- must be remembered!


� Raid, pp. 175-185, 190.


� Raid, p. 196.


� Ferrik, V., Lindma, H. Religiooni mõjust noortele linnas ja maal [On the influence of religion on youth in towns and the countryside] – Ateism, religioon, sotsioloogia. Tallinn, Eesti Raamat, 1970, p. 52.


� Salo, pp. 32,44.


� Salo, pp. 34.


� Some personal recollections from my university days: some professors used to give exams precisely at Christmas time. In the student hostels it was not allowed to have any Christmas trees or candles. Even the traditional Estonian Christmas-food, black pudding, was only allowed to reach shops a few days after Christmas. In some places people also had to celebrate Christmas at home in secret. 


� For example: I personally met a young Christian for the first time when I was 19 years old. In the same year I also had the first opportunity of meeting a pastor.


� Lahtinen, A., Laitila, T., Suttner, E. Chr. Usko, Toivo ja vallankumous. Kristinusko ja kirkot Neuvostoliitossa. [Belief, Hope and Revolution. Christianity in the Soviet Union]. Otava, Keuruu, 1990, p. 330. Salo, p. 34.


� Eesti statistika [Estonian statistics]. 1935/160, p. 128.


� Nauka i Religija [Science and Religion], 1965/1, p. 4.


� Eesti Kommunist [Estonian Communist], 1969/9, p. 54.


� Raid, p. 203.


� Veem, K. Eesti Vaba Rahvakirik [Estonian Free People’s Church]. Stockholm, Eesti Vaimulik Raamat, 1988, p. 348.


� Kiivit, J. Eesti Evangeelne Luterlik Kirik pärast Teist maailmasõda [Estonian Evangelical Lutheran Church after the World War II] - Gnadenteich, J. Kodumaa kirikulugu. Tallinn, Logos, 1995. Lk. 111.


� Kui kristlik on Eestimaa? [How Christian is Estonia?]. Tallinn, Eesti Evangelisatsiooni Allianss, 1997, p. 43.





� I. Au, R. Ringvee. Kirikud ja kogudused Eestis [The Churches and Congregations in Estonia]. Tallinn, 2000. The data 1.01.200.


For more information one may visit: � HYPERLINK http://www.ee/einst ��http://www.ee/einst�. 


� Hansen, H. Elust, usust ja usuelust [Concerning life, belief and the religious life]. - Eesti Kirik, 16. Sept. - 25. Nov. 1994


� The survey was organized by a research group headed by Prof. Harri Heino from the Finnish Academy and the Estonian Gallup centre EMOR in March-April 1998. The first results are available at the Press Department of the EELC.


� Hansen, H.; Kui kristlik...,p.  44.


� Material from the archive of the Sunday school Union of the EELC.


� Pauts, H. Kristlusest ja muust. [On Christianity and others]. - “Lääne Elu”, 11.11.1993.





� Pulver, A. Kristlik kasvatus ei saa kasvatada kristlasi. [Christian education cannot bring up Christians]. - “Mihkel”, 1994/ 4. 





� Pauts; Mikelsaar, R. -H. Midas vajab eesti rahvas: kas usku või ebausku, kristlust või ateismi? [What does the Estonian people need? Belief or superstition, Christianity or atheism?]- “Postimees”, 15.03.1995.





� Pulver.


� Kirsipuu, A. Usk, and teadus ja lapsed: mõned hirmud. [Religion, science and children – some fears]. - “Postimees”, 28.04.1995.





� Jõgeda, T. Turg paradiisi väravate ees. [A market before the gates of paradise]- “Eesti Ekspress”, 15.09.1995. 





� Tarand, K. Teel kirikuriiki (irooniliselt). [On the way to the church state – ironically] - “Edasi”, 16.08.1990; Reintam, J. Usuvabadusest. [On freedom of religion].  - “Saarte Hääl”, 27.07.1991; Raud, M. Kes meid kõiki lunastab? [Who will redeem us all] - “Pühapäevaleht”, 10.09.1994; Kirsipuu, A. Usk, and teadus ja lapsed: mõned hirmud. [Religion, science and children – some fears]. - “Postimees”, 28.04.1995; Pulver.


� Mikelsaar.





� Kirsipuu.


� Mikelsaar


� Pauts; Reintam; Kirsipuu; Barkalaja, A. Neljandast võimalusest. [On the fourth possibility]- “Postimees”, 24.05.1994; Floren, K. Palun andeks - kas see aitab? [Is it enough to apologise] - “Postimees”, 25.11.1994; Remmel, M. Kas kool vaimuvabaks või mitte? - “Õpetajate Leht”, 26.05.1990.  





� Kirsipuu; Barkalaja; Kaplinski, J. Mõni mõte usust ja usuõpetusest. [Some thoughts about belief and RE] - “Postimees”, 13.07.1995; Keskküla, K. Eestlane ja tema jumal.[ Estonian and his God] - “Eesti Ekspress”, 26.01.1996.





� Remmel.


� Valk.P.1997. Ühest heledast laigust Eesti kooli ajaloos. Tallinn. Logos,  lk 22-26. 


� Eesti Statistika, 1923. 58-74; P. Valk. Ühest heledast laigust eesti kooli ajaloos. Lk 28-33.


� Statute of the Minister of Education nr. 71 from 1991. 08.03. 


The Education Act of the Estonian Republic. Riigi Teataja, 1992/12.


� Data from the Estonian Ministry of Education. 


Lilleoja, L. Usuõpetusest eesti üldhariduskoolides 1989-1997 [Religious Education at Estonian Schools 1989-1997]. Master's thesis. Manuscript in the Library of Tartu University. Tartu, 1998.


� Act about the changes into Act of Basic School and Gymnasium. – Riigi Teataja [State Herald] I 1999, 24, 358.


� Valikained ja –kursused põhikoolile ja gümnaasiumile [Curricula for elective subjects at public schools]. Tallinn, 1998, pp. 21-38.


� It has to be said, that there is no clear understandings what does it mean that “RE is ecumenical”. In most cases “ecumenical” is interpreted in the way that RE is not a task of certain denomination. 


� The main leaders of the reform were the first Estonian professor of pedagogy, Peeter Põld, and the first Estonian professor of practical theology, future archbishop Johan Kõpp. For materials on this reform please visit: http:/www.history.ee/dispille.htm. 


Valk, P., 1997.


� This was also an important aspect of the reformed RE in the 1920-30s. It was a children-centred approach in a good sense. 


� Jürgenstein, T. Piibliõpik [Bible Textbook]. Tallinn, Koolibri, 1997.


� Tamminen, K., Vesa, L. Miten opetan uskontoa [How I will teach RE]. Kirjapaja, Saarijärvi, 1982.





1
1

[image: image6.wmf]0

1000

2000

3000

4000

5000

6000

1956

1961

1966

1971

1976

1981

Number of

atheistic

lectures

[image: image7.wmf]0

2000

4000

6000

8000

10000

1957

1958

1959

1960

1961

1962

1963

1964

1965

Participants in Youth Summer

Days

Confirmants in EELC

[image: image8.wmf]0%

20%

40%

60%

80%

100%

1933

1957

1968

1975

Cild baptism

Weddings

Funerals

[image: image9.wmf]0

50000

100000

150000

200000

250000

300000

1937

1947

1957

1966

1978

1986

Full members of the

EELC

[image: image10.wmf]RE is necessary in

school

Generally positive

attitude about RE

Against RE in school

_1039521426

_1039524320

_1039525311

_1039520107

_1039518135

